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Thomas Hobbes (1588–1679), the son of a quarrelsome minister of the Church of England, was the greatest English philosopher of the seventeenth century. Raised by an uncle following his father's early death, Hobbes went to Oxford University in 1603. Unsatisfied with the medieval curriculum at Oxford, Hobbes was a lackluster student who preferred to design his own education by reading books independently. After his graduation, he began a career as a tutor in the household of the Earl of Devonshire. Hobbes spent most of the rest of his life closely associated with the heirs of the Devonshire title, who paid him an annual pension until his death. A major part of his duties as tutor was to guide his charges during their European tours. This allowed Hobbes entry into the increasingly international world of scholarship. He befriended Galileo and earned the enmity of the famous French philosopher Descartes when on a trip to Paris. The Civil Wars in England broke out and his patron chose the losing Royalist side. This resulted in a long Parisian exile, during which Hobbes began to formulate the ideas which later became a part of Leviathan. Following the Restoration of Charles II, Hobbes returned to England where he spent much of his time refining his ideas and defending himself from the attacks of his enemies, who claimed that his work was anti-Christian and subversive.
Leviathan, published in 1651 while Hobbes was in exile, was the fruit of his experience as the subject of a kingdom torn apart by civil war. In later years his work was condemned as an apology for the military dictatorship of Oliver Cromwell, although in fact most of it was written well before Cromwell came to power. The selection reproduced here reflects Hobbes's vision of human nature.
Of the Natural Condition of Mankind, as Concerning Their Felicity, and Misery
[bookmark: _GoBack]Nature hath made men so equal, in the faculties of body, and mind; as that though there bee found one man sometimes manifestly stronger in body, or of quicker mind than another; yet when all is reckoned together, the difference between Inan, and man, is not so considerable, as that one Inan can thereupon claim to himself any benefit, to which another may not pretend, as well as he. For as to the strength of body, the weakest has
strength enough to kill the strongest, either by secret machination, or by confederacy with others, that are in the same danger with himself.
And as to the faculties of the mind, ... I find yet a greater equality amongst men, than that of strength. For Prudence, is but Experience; which equal time, equally bestows on all men, in those things they equally apply themselves unto, That which may perhaps make such equality incredible, is but a vain concept of one's owne wisdome, which almost all men think they have in a greater degree, than the Vulgar; that is, than
all men but themselves, and a few others, whom by Fame, or for concurring with themselves, they approve, For such is the nature of men, that howsoever they may acknowledge many others to be more witty, or more eloquent, or more learned; Yet they will hardly believe there be many so wise as themselves: For they see their own wit at hand, and other mens at a distance. But this proveth rather that men are in that point equal, than unequal. For there is not ordinarily a greater signe of the equal distribution of anything, than that every man is contented with his share.
From this equality of ability, ariseth equality of hope in the attaining of our Ends. And therefore if any two men desire the same thing, which nevertheless they cannot both enjoy, they become enemies; and in the way to their End, (which is principally their owne conservation, and sometimes their delectation only,) endeavour to destroy, or subdue one another. And from hence it comes to passe, that where an Invader hath no more to fear, than another man's single power; if one plant, sow, build, or possessa convenient Seat, others may probably be expected to come prepared with forces united, to dispossess, and deprivehim, not only of the fruit of his labour, but also of his life, or liberty. And the Invader again is in the like danger of another.
And from this diffidence of one another, there is no way for any man to secure himself, so reasonable, as Anticipation; that is, by force, or wiles, to master the persons of all men he can, so long, till he see no other power great enough to endanger him: And this is no more than his own conservation requireth, and is generally allowed. Also because there be some, that taking pleasure in contemplating their own power in the acts of conquest, which they pursue farther than their security requires; if others, that otherwise would be glad to be at ease within modest bounds, should not by invasion increase their power, they would not be able, long time, by standing only on their defence, to subsist. And by consequence, suchaugmentation of dominion over men, being necessary to aman's conservation, it ought to be allowed him,
Againe, men have no pleasure, (but on the contrary a great deal of grief) in keeping company, where there is no power able to over-awe them all. For every man looketh that his companion should value him, at the same rate he sets upon himself: And upon all signes of contempt, or undervaluing, naturally endeavours, as far as he dares (which amongst them that have no common power to keep them in quiet, is far enough to make them destroy each other,) to extort a greater value from his contemners, by damage; and from others, by the example.
So that in the nature of man, we find three principalcauses of quarrell. First, Competition; Secondly, Diffidence; Thirdly, Glory.
The first, maketh Meninvade for Gain; the second, for Safety; and the third, for Reputation. The first use Violence, to make themselves Masters of other men'spersons, wives, children, and cattell; the second, to defend them; the third, for trifles, as a word, a smile, a different opinion, and any other signe of undervalue, either direct in their Persons, or by reflexion in their Kindred, their Friends, their Nation, their Profession, or their Name.
Hereby it is manifest, that during the time men live without a common Power to keep them all in awe, they are in that condition which is called Warre; and such a warre, as is of every man, against every man. For Warre, consisteth not in Battell onely, or the act of fighting; but in a tract of time, wherein the Will to contend by Battleis sufficiently known: and therefore the motion of Time, is to be considered in the nature of Warre; as it is in the nature of Weather. For as the nature of Foule weather, liethnot in a showeror two of rain; but in an inclination thereto of many dayes together: So the nature of War, consisteth not in actual fighting; but in the known disposition thereto, during all the time there is no assurance to the contrary. All other time is peace.
Whatsoever therefore is consequent to a time of Warre, where every man is Enemy to every man; the same is consequent to the time, wherein men live without other security, than what their own strength, and their own invention shall furnish them with all. In such condition, there is no place for Industry; because the fruit thereof is uncertain: and consequently no Culture of the Earth; no Navigation, nor use of the commodities that may be imported by Sea; no commodious Building; no Instruments of moving, and removing such things as require much force; no Knowledge of the face of the Earth; no account of Time; no Arts; no Letters; no Society; and which is worst of all, continual feare, and danger of violent death; and the life of man, solitary, poore, nasty, brutish, and short.
It may seem strange to some man, that has not well weighed these things; that Nature should thus dissociate, and render men apt to invade, and destroy one another: and he may therefore, not trusting to this Inference, made from the Passions, desire perhaps to have the same confirmed by Experience. Let him therefore consider with himself, when taking a journey, he arms himself, and seeks to go well accompanied; when going to sleep, he locks his doors; when even in his house he locks his chests; and this when he knows there bee Lawes, and publick Officers, armed, to revenge all injuries shall bee done him; what opinion he has of his fellow subjects, when he rides armed; of his fellow Citizens, when he locks his doors; and of his children, and servants, when he locks his chests, Does he not there as much accuse mankind by his actions, as I do by my words? But neither of us accuse man's nature in it. The Desires, and other Passions of man, are in themselves no Sin, No more are the Actions, that proceed from those Passions, till they know a Law that forbids them: which till Lawes be made they cannot know: nor can any Law be made, till they have agreed upon the Person that shall make it.
It may peradventure be thought, there was never such a time, nor condition of warre as this; and I believe it was never generally so, over all the world: but there are many places, where they
live so now. For the savage people in many places of America, except the government of small Families, the concord whereof dependeth on naturallust, have no government at all; and live at this day in that brutish manner, as I said before. However, it may be perceived what manner of life there would be, where there were no common Power to feare; by the manner of life, which men that have formerly lived under a peaceful government, use to degenerate into, in a civil war..
But though there had never been any time, wherein particular men were in a condition of warre one against another; yet in all times, Kings, and Persons of Soveraigne authority, because of their Independency, are in continual jealousies, and in the state and posture of Gladiators; having their weapons pointing, and their eyes fixed on one another; that is, their Forts, Garrisons, and Guns upon the Frontiers of their Kingdoms; and continual spies upon their neighbours; which is a posture of War. But because they uphold thereby, the Industry of their Subjects; there does not follow from it, that misery, which accompanies the Liberty of particular men.
To this warre of every man against every man, this also is consequent; that nothing can be Unjust. The notions of Right and Wrong, justice and Injustice have there no place. Where there is no common Power, there is no Law: where no Law, no Injustice. Force, and Fraud, are in warre, the two Cardinal virtues. Justice, and Injustice are none of the Faculties neither of the Body, nor Mind. If they were, they might be in a man that were alone in the world, as well as his Senses, and Passions. They are Qualities, that relate to men in Society, not in Solitude. It is consequent also to the same condition, that there be no Propriety, no Dominion, no Mine and Thine distinct; but onely that to be every man's, that he can get; and for so long, as he can keep it. And thus much for the ill condition, which man by meer Nature is actually placed in; though with a possibility to come out of it, consisting partly in the Passions, partly in his Reason.
The Passions that encline men to Peace, are Fear of Death; Desire of such things as are necessary to commodious living; and a Hope by their Industry to obtain them suggesteth convenient Articles of Peace, upon which men may be drawn to agreement. These Articles, are they, which otherwise are called the Lawes of Nature.


SECOND TREATISE OF GOVERNMENT
by JOHN LOCKE, 1689
John Locke (1632–1704) is one of the most influential political theorists in Western history. His Two Treatises of Government not only inspired the English tradition of parliamentary democracy, but influenced the French Enlightenment through the writing of Montesquieu and most famously became the foundation for the American Declaration of Independence and Constitution. Locke was educated at Oxford after which he became a physician. His early intellectual endeavors were devoted to science and he was elected to the Royal Society in 1668. In the employ of the earl of Shaftesbury, Locke wrote an Essay Concerning Toleration (1667) which argued for the peaceful coexistence of diverse religious groups in England. He wrote his most important philosophical work, Essay Concerning Human Understanding (1689) while recovering his health in France. Locke was actively engaged in domestic politics during the reign of Charles II and he wrote his Two Treatises on Government during the Exclusion Crisis (1679–1681) to defend the principles that government originated in the consent of the governed and for their benefit alone. His account of an idyllic state of nature from which man emerged voluntarily to form companionable society was in sharp contrast to the brutal state of nature theorized by Hobbes. Locke was associated with the Whig party in England and he followed Lord Shaftesbury into self-imposed exile in Holland after the accession of James II returning only after the Revolution of 1688. He served briefly in the government of William III, mostly as a financial advisor, but ill health limited his public career. Locke died in 1704.
The Second Treatise of Government (1689) is one of the enduring works of political theory in the western tradition. Although it was written in 1681 as a polemical tract, Locke attempted to prove his ideas about the nature of government by returning first principles and stating them in simple, didactic terms. In this section on the Beginning of Political Society Locke demonstrates how a political nation came into existence and how it was ruled by the will of the majority
§ 87. Man being born, as has been proved, with a title to perfect freedom, and uncontrolled enjoyment of all the rights and privileges of the law of nature, equally with any other man, or number of men in the world, hath by nature a power, not only to preserve his property, that is, his life, liberty, and estate, against the injuries and attempts of other men; but to judge of and punish the breaches of that law in others, as he is persuaded the offence deserves, even with death itself, in crimes where the heinousness of the fact, in his opinion, requires it. But because no political society can be, nor subsist, without having in itself the power to preserve the property, and, in order thereunto, punish the offences of all those of that society; there and there only is political society, where every one of the members hath quitted his natural power, resigned it up into the hands of the community in all cases that excludes him not from appealing for protection to the law established by it. And thus all private judgment of every particular member being excluded, the community comes to be umpire by settled standing rules, indifferent, and the same to all parties; and by men having authority from the community, for the execution of those rules, decides all the differences that may happen between any members of that society concerning any matter of right; and punishes those offences which any member hath committed against the society, with such penalties as the law has established, whereby it is easy to discern, who are, and who are not, in political society together. Those who are united into one body, and have a common established law and judicature to appeal to, with authority to decide controversies between them, and punish offenders, are in civil society one with another; but those who have no such common appeal, I mean on earth, are still in the state of nature, each being, where there is no other, judge for himself, and executioner; which is, as I have before showed, the perfect state of nature.
§ 88. And thus the commonwealth comes by a power to set down what punishment shall belong to the several transgressions which they think worthy of it, committed amongst the members of that society, (which is the power of making laws) as well as it has the power to punish any injury done unto any of its members, by any one that is not of it, (which is the power of war and peace,) and all this for the preservation of the property of all the members of that society, as far as is possible. But though every man who has entered into civil society, and is become a member of any commonwealth, has thereby quitted his power to punish offences against the law of nature, in prosecution of his own private judgment; yet with the judgment of offences, which he has given up to the legislative in all cases, where he can appeal to the magistrate, he has given a right to the commonwealth to employ his force, for the execution of the judgments of the commonwealth, whenever he shall be called to it; which indeed are his own judgments, they being made by himself, or his representative, And herein we have the original of the legislative and executive power of civil society, which is to judge by standing laws, how far offences are to be punished, when committed within the commonwealth; and also to determine, by occasional judgments founded on the present circumstances of the fact, how far injuries from without are to be vindicated; and in both these to employ all the force of all the members, when there shall be need.
§ 89. Whenever therefore any number of men are so united into one society, as to quit everyone his executive power of the law of nature, and to resign it to the public, there and there only is a political, or civil society. And this is done, wherever any number of men, in the state of nature, enter into society to make one people, one body politic, under one supreme government; or else when any one joins himself to, and incorporates with any government already made: for hereby he authorizes the society, or, which is all one, the legislative thereof, to make laws for him, as the public good of the society shall require; to the executive whereof, his own assistance (as to his own degrees) is due. And this puts men out of a state of nature into that of a commonwealth, by setting up a judge on earth, with authority to determine all the controversies, and redress the injuries that may happen to any member of the commonwealth: which judge is the legislative, or magistrate appointed by it. And wherever there are any number of men, however associated, that have no such decisive power to appeal to, there they are still in the state of nature.
§ 90, Hence it is evident, that absolute monarchy, which by some men is counted the only government in the world, is indeed inconsistent with civil society, and so can be no form of civil government at all; for the end of civil society being to avoid and remedy these inconveniences of the state of nature, which necessarily follow from every man being judge in his own case, by setting up a known authority, to which every one of that society may appeal upon any injury received, or controversy that may arise, and which every one of the society ought to obey; wherever any persons are, who have not such an authority to appeal to for the decision of any difference between, there those persons are still in the state of nature; and so is every absolute prince, in respect of those who are under his dominion.
§ 91. For he being supposed to have all, both legislative and executive power in himself alone, there is no judge to be found, no appeal lies open to anyone, who may fairly, and indif. ferently, and with authority decide, and from whose decision relief and redress may be expected of any injury or inconvenience that may be suffered from the prince, or by his order: so that such a man, however entitled, czar, or grand seignior, or how you please, is as much in the state of nature, with all under his dominion, as he is with the rest of mankind: for wherever any two men are, who have no standing rule, and common judge to appeal to on earth, for the determination of controversies of right betwixt them, there they are still in the state of nature, and under all the inconveniences of it, with only this woful difference to the subject, or rather slave of an absolute prince; that whereas in the ordinary state of nature he has a liberty to judge of his right, and, according to the best of his power, to maintain it; now, whenever his property is invaded by the will and order of his monarch, he has not only no appeal, as those in society ought to have, but, as if he were degraded from the common state of rational creatures, is denied a liberty to judge of, or to defend his right; and so is exposed to all the misery and inconveniencies, that a man can fear from one, who being in the unrestrained state of nature, is yet corrupted with flattery, and armed with power. § 92. For he that thinks absolute power purifies men's blood, and corrects the baseness of human nature, need read but the history of this or any other age, to be convinced of the contrary. He that would have been so insolent and injurious in the woods of America, would not probably be much better in a throne; where perhaps learning and religion shall be found out to justify all that he shall do to his subjects, and the sword presently silence all those that dare question it: for what the protection of absolute monarchy is, what kind of fathers of their countries it makes princes to be, and to what a degree of happiness and security it carries civil society, where this sort of government is grown to perfection; he that will look into the late relation of Ceylon, may easily see.
§ 93. Im absolute monarchies, indeed, as well as other governments of the world, the subjects have an appeal to the law, and judges to decide any controversies, and restrain any violence that may happen betwixt the subjects themselves, one amongst another. This everyonethinks necessary, and believes he deserves to be thought a declared enemy to society and mankind, whoshould go about to take it away. But whether thisbe from a true love of mankind and society, and such a charity as we all owe one to another, there is reason to doubt: for this is no more than what every man, who loves his own power, profit, or greatness, may and naturally must do, keep those animals from hurting, or destroying one another, who labour and drudge only for his pleasure and advantage; and so are taken care of, not out ofany love the master has for them, but love of himself, and the profit they bring him: for if it be asked, what security, what fence is there, in such a state, against the violence and oppression of this absolute ruler? the very question can scarce be borne. They are ready to tell you, that it deserves death only to ask after safety. Betwixt subject and subject, they will grant, there must be measures, laws, and judges, for their mutual peace and security; but as for the ruler he ought to be absolute, and is above all such circumstances; because he has power to do more hurt and wrong, it is right when he does it. To ask how you may be guarded from harm, injury, on that side where the strongest hand is to do it, is presently the voice of faction and rebellion; as if when men quitting the state of nature entered into society, they agreed that all of them but one should be under the restraint of laws, but that he should still retain all the liberty of the state of nature, increased with power, and made licentious by impunity. This is to think, that men are so foolish, that they take care to avoid what mischiefs may be done them by polecats, or foxes; but are content, may think it safety, to be devoured by lions.
§ 94, But whatever flatterers may talk to amuse people's understandings, it hinders not men from feeling; and when they perceive, that any man, in what station soever, is out of the bounds of the civil society which they are of, and that they have no appeal on earth against any harm they may receive from him, they are apt to think themselves in the state of nature, in respect of him whom they find to be so; and to take care, as soon as they can, to have that safety and security in civil society, for which it was instituted, and for which only they entered into it. And therefore, though perhaps at first, (as shall be showed more at large hereafter in the following part of this discourse) some one good and excellent man having got a pre-eminency amongst the rest, had this deference paid to his goodness and virtue, as to a kind of natural authority, that the chief rule, with arbitration of their differences, by a tacit consent devolved into his hands,without any other caution, but the assurance they had of his uprightness and wisdom; yet when time, giving authority, and (as some men would persuade us) sacredness to customs, which the negligent and unforeseen innocence of the first ages began, had brought in successors of another stamp; the people finding their own properties not secure under the government, as then it was, (whereas government has no other end but the preservation of property) could never be safe nor at rest, nor think themselves in civil society, till the legislature was placed in collective bodies of men, call them senate, parliament, or what you please. By which means every single person became subject, equally with other the meanest men, to those laws, which he himself, as part ofthe legislative, had established; nor could any one, by his own authority, avoid the force of the law, when once made; nor by any pretence of superiority plead exemption, thereby to license his own, or the miscarriages of any of his dependents. “No man in civil society can be exempted from the laws of it;" for if any man may do what he thinks fit, and there be no appeal on earth, for redress or security against any harm he shall do; I ask, whether he be not perfectly still in the state of nature, and so can be no part or member of that civil society: unless any one will say, the state of nature and civil society are one and the same thing, which I have never yet found anyoneso great a patron of anarchy as to affirm.


